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OFFERING DIVINE GRACE: 
AN EXEGESIS OF ISAIAH 61:1 9

Cristian G. Rata*

Even though many centuries separate us from the prophet Isaiah,1 
Holladay reminds us that he still speaks to us today when the book 
“is properly proclaimed by people of faith.”2 Indeed, one would 
expect this to be a favorite book for preachers who use the Old 
Testament in their sermons. However, the evidence indicates that 
few sermons are preached in our churches from this book. The main 
reason seems to be the difficulty of the content and the confusing 
arrangement of the book.3 

In what follows, I would like to provide to the interested 
expositor some notes that will help with the preaching of Isaiah 
61:1 9. I will start by discussing the literary context of the passage. 
This will be followed by the translation of the text and comments 
on each verse, and I will conclude with some final observations 
which will include a suggested sermon outline.

* Cristian G. Rata is Lecturer in Old Testament at Torch Trinity Graduate School of 
Theology, Seoul.

1 Note that except for the Torah, it seems that “no other book had a greater impact on 
the faith of early Judaism and Christianity” than the book of Isaiah. He occupies the first 
place in the Latter Prophets, and there is also early documentary evidence for Isaiah’s 
popularity in the Jewish community of the Septuagint (Alexandria, Egypt). Ecclesiasticus 
(48:22) tells us that Isaiah “was great and faithful in his vision.” The fact that some 
twenty one Isaiah manuscripts were found in the Qumran caves is also strong evidence for 
the importance of this prophet in pre Christian times. In the liturgy of the synagogue, more 
haftaroth (readings from the Prophets) are taken from Isaiah than from any other prophetic 
book. Of course, in the New Testament Isaiah is quoted, paraphrased, and alluded to even 
more than the Psalms (at least in 400 instances). The church fathers used Isaiah as a 
primary text for their Christological reading of the Old Testament, and saw him more as 
an evangelist than a prophet. See the discussion about the importance and use of Isaiah in 
pre Christian and Christian sources by Carl J. Bosma, “The Challenges of Reading the 
“Gospel” of Isaiah for Preaching,” CTJ 39 (2004), 12 21. 

2 William L. Holladay, Unbound by Time: Isaiah Still Speaks (Cambridge: Cowley 
Publications, 2002), x. This information is from Bosma, “The Challenges of Reading,” 11.

3 See again Bosma, ibid., 21 39. He lists nine internal and several external challenges 
for the preaching of Isaiah. Note especially that (rather unsurprisingly) the historical critical 
reading of Isaiah “produced few positive fruits for preachers.”
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The Literary Context of Isaiah 61:1 9

There is a fair amount of agreement that the book of Isaiah can 
be divided in three major sections: Isaiah 1 39, Isaiah 40 55, and 
Isaiah 56 66.4 The first section (Isaiah 1 39), seems to be concerned 
very much with righteousness as a human activity. The prophet, 
inspired by God, repeatedly calls the people to righteous living, but 
they consistently fail to live righteously, and as a consequence, they 
are threatened with destruction and exile (see especially 1:21, 28:17, 
and 33:14 16). 

In the second section (Isaiah 40 55), the exile is treated as a fact, 
and “with only a few exceptions, the righteousness discussed is 
God’s.”5 His righteousness is displayed by his determination not to 
leave them in an exiled condition, and also to make them righteous 
(see Isaiah 53:11). Thus, there is a tension between the first two 
major sections of the book. While the people are not righteous, 
righteousness is expected of them, because they are dealing with a 
righteous (and holy) God. The solution to this problem is found in 
the third section of the book (56 66) which continues “the discussion 
of righteousness in a most remarkable way.”6 The people will be 
able to keep justice and righteousness only with the help of God, 
because God’s salvation will come and his deliverance will be 
revealed (Isaiah 59:1). Despite people’s failures, God’s demand for 
righteousness has not changed, “but the enabling cause for such 
behavior is not to be in human effort. Rather, it is to be the same 

4 Note that these major divisions are found in all the major commentaries and writings 
on this book. See for example the following evangelical authors, J. A. Motyer, The 
Prophecy of Isaiah (Downers Grove, Illinois: InterVarsity Press, 1993), John Oswalt, The 
Book of Isaiah: Chapters 1 39, NICOT (Grand Rapids, Michigan: Eerdmans, 1986), and 
The Book of Isaiah: Chapters 40 66, NICOT (Grand Rapids, Michigan: Eerdmans, 1998). 
For example, Motyer, The Prophecy of Isaiah, divides his commentary in the following 
three major parts: the book of the King (1 37), the book of the Servant (38 55), and the 
book of the Anointed Conqueror (56 66). The first division of Motyer is rather unusual; it 
is much more common to divide the book after chapter 39. See also the commentaries in 
the bibliography. For this section of my essay I will rely mostly on the works of John 
Oswalt in the commentaries listed above, and the following articles by the same author: 
“Isaiah 60 62,” CTJ 40 (2005): 85 103, and “The Book of Isaiah: A Short Course on 
Biblical Theology,” CTJ 39 (2004): 54 71. 

5 Oswalt, “The Book of Isaiah,” 55.
6 Ibid, 56.
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gracious enablement of God that would make the return from exile 
possible.”7 Thus, “the demand of the first part of the book is met 
through the grace revealed in the second part.”8

John Oswalt suggests the following five step chiasm for Isaiah 56 66:9
A. Righteous foreigners (56:1 8)

B. God’s people unable to do right (56:9 59:15a)
C. The Divine Warrior (59:15b 21)

D. God’s righteousness dawns in his people (60:1 22)
E. Anointed to preach the Good News (61:1 3)

D` God’s righteousness dawns in his people (61:4 62:12)
C` The Divine Warrior (63:1 6)

B` God’s people unable to do right (63:7 66:17)
A` Righteous foreigners (66:18 24)
In this scheme, the righteous foreigners who keep the covenant 

function as a not so subtle reproof for the “people of God” who do 
not live righteously. The presence of the Divine Warrior, is to defeat 
the persistent sinning present in the B segments, and explains the 
righteousness that dawns on the people in the D segments. In the 
center of the chiasm,10 the anointed of the Lord is not merely to 
proclaim the divine grace necessary to live a life of righteousness, 
but he “is going to be that grace so that “they may be called trees 
of righteousness [Oswalt’s italics], the planting of the Lord that he 
may be glorified.”11 In this scheme, Isaiah 61:4 9 describes the 
people on whom the righteousness of God has dawned. It is part of 
the section describing the glory of the restored Zion.12

Whether viewed by liberal or more orthodox scholars, chapter 61 
of Isaiah is considered an integral part of chapters 60 66. The 
central theme of these chapters is “Zion restored, its glory, joy and 

7 Ibid.
8 Oswalt, “Isaiah 60 62,” 98.
9 Oswalt, “The Book of Isaiah,” 57. See also his concentric pattern in “Isaiah 60 62,” 

98, and The Book of Isaiah, 461 65. Note that most commentators recognize that chapters 
60 62 form the nucleus of the third section of Isaiah. See C. Westermann, Isaiah 40 66, 
OTL (Philadelphia: The Westminster Press), 296. 

10 Note that “by definition, the center element of a chiasm is the most important, the 
one the entire structure is pointing to.” See Oswalt, “Isaiah 60 62,” 100. Here the center of 
the chiasm is in 61:1 3.

11 Oswalt, ibid.
12 See the concentric pattern of Oswalt, “Isaiah 60 62,” 98. 
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new name: the holy people, the redeemed of the Lord, the one 
longed for, and the one rewarded (62:11 12).”13 In analyzing this 
passage, I assume that the text speaks about the “Servant of 
YHWH,” just as the more obvious and recognized passages,14 some 
of which mention this title. Chapters 54 66 in Isaiah emphasize the 
ministering aspect of the Servant, just as the previous passages 
present him as Yahweh’s agent of redemption. The Abrahamic seed 
has failed in its mission to be a witness to the nations, and the 
single Servant is the substitute for the collective to carry out this 
universal ministry.15

The reasons for identifying the speaker in this passage as the 
“Servant of YHWH” are at least three: 1) in Isaiah whenever 
someone other than YHWH is shown to be speaking, or to refer to 
his own calling, it is the “Servant of YHWH” (see Isaiah 49:1) of 
whom and to whom YHWH speaks (see chs. 52:13 53); 2) as it will 
be shown, all that the speaker says of himself here was previously 
spoken about the Servant; and 3) Jesus Christ considered himself to 
be the fulfillment of this prophecy (see Luke 4:18 20).16

A different but also useful approach for understanding the themes 
and structure of the book of Isaiah is offered by Robin Routledge.17 
She examines the book trying to uncover the narrative substructure 
of the book. Following this examination she concludes that “the 
main concern of the book as a whole is the revelation of God’s 

13 G. van Groningen, Messianic Revelation in the Old Testament (Grand Rapids, 
Michigan: Baker Book House, 1990), 661.

14 See Isa. 42: 1 7, 49:1 6, 50:4 9, 52:13 53:12, and the discussion below. 
15 van Groningen, Messianic Revelation, 652 53.
16 For a more in depth argument identifying the speaker in this passage with the 

“Servant of YHWH” see F. Delitzsch, Biblical Commentary on the Book of Isaiah, 
translated by James Martin (Grand Rapids, Michigan: WM. B. Eerdmans, 1967), 424 25. 
Note that Oswalt, “The Book of Isaiah,” 58, also identifies the speaker as “the Spirit
anointed Messiah.” Motyer, The Prophecy of Isaiah, 499, also sees here a Messianic figure. 
Isaiah 61:1 2 has been interpreted eschatologically at Qumran, and the same was true about 
the church fathers who used “Isaiah’s vision as a primary source for their Christological 
reading of the Old Testament. Like Sirach 48:23 25, they, too, interpreted the Vision of 
Isaiah as a book that spoke of the future, especially the birth and ministry of the Messiah, 
Jesus Christ.” See Bosma, “The Challenges of Reading,” 20 and the discussion below 
(especially note 44). 

17 “Is There a Narrative Substructure Underlying the Book of Isaiah?” Tyndale Bulletin 
55, no. 2 (2004): 193 204. The following discussion is based on this essay.
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glory to the world.”18 God wants to reveal his glory to the nations, 
and he intends to do this through his people. However, Israel (God’s 
people) fails in her mandate. The exile that follows is viewed both 
as God’s judgment on sin and also “the means by which God would 
bring about a necessary new beginning for his people. The nation 
must die before it can be reborn.”19 Even though Israel fails in her 
mandate, she is not rejected, but rather becomes the receiver of 
additional help so that she would be ultimately successful. It is the 
role of the Servant to bring Israel what she needs to be able to 
fulfill her mission of helping the nations to see the glory of God. 

In Routledge’s view, the three sections of the book may be 
broadly linked with the following three narrative sequences:

Isaiah 1 39 focuses on Israel’s call, rebellion and failure  and 
opens up the need for, and possibility of, restoration. Isaiah 40 55 
is addressed to Israel in exile; it reaffirms her call as God’s 
servant and promises restoration in the form of a second exodus. 
The restoration and renewal of the people is closely linked with 
the ministry of the Servant. This moves the narrative on to Isaiah 
56 66, which includes the promise that a renewed and restored 
Israel will reveal God’s glory to the nations  and fulfill her 
mandate.20 

In Isaiah 56 66 the same old problems (greed, injustice, and empty 
worship) need to be addressed. The Exile plays its part, but does 
not solve the problem. Thus, “the Book of Isaiah as a whole 
indicates the need for something more. God’s provision for Israel is 
seen in the ministry of God’s Servant.”21 I find the observations of 
both Oswalt and Routledge useful and well argued for situating and 
analyzing Isaiah 61:1 9. They are in some ways complementing each 
other, and they both point out the need for God’s grace (and 
intervention), and the importance of this section of Isaiah for the 
manifestation of the glory of God. 

18 Ibid., 203.
19 Ibid., 198.
20 Ibid., 204. Note that Routledge believes that the Servant is a “composite figure” 

which allows her to see the ultimate fulfillment of the Servant’s role in Christ.
21 Ibid., 198 99.
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Translation and Textual Notes

1)
The Sprit22 of the Lord YHWH23 is upon me, 

Because YHWH has anointed me, 
To bring ‘good news’24 to the meek, 

He sent me to heal the brokenhearted,25

To proclaim emancipation (release) to the captives,
And opening26 to those who are bound,

2) 
to proclaim the year of the favor of YHWH,

and the day of vengeance of our God;
to comfort all who are mourning;

3)
to place (on the head) to the ones mourning in Zion,27

22 Note that the Targum has, “The Prophet said. The spirit of prophecy from before the 
Lord Elohim...” Oswalt thinks that this may be an attempt “to contradict the messianic 
interpretation stemming from Jesus’ use of the passage (Luke 4:16 21).” See Oswalt, The 
Book of Isaiah, 561, note 1.

23 This is how the tetragrammaton will be translated throughout this paper. It is the 
English equivalent of the Hebrew consonants for the name of the God of Israel in the Old 
Testament. Most English bibles render it as “Lord,” but the English equivalent is “Jehovah” 
or better “Yahweh.”

24 The word b r should be best translated as “good news” or “glad tidings.” In Ugaritic 
it meant “glad tiding,” and Isaiah uses it always in a positive sense (see Isaiah 40:9, 41:27 
and 52:7). Also the LXX translates it as “glad tidings” and Luke uses the verb 
euvaggeli,zw in 4:18. 

25 Literally is “the ones with broken up heart.” For the object of HB  “bandage” with l, 
see Ezekiel 34:4. 

26 The Masoretic text has PüqaH qôªH  which is a hapaxlegomenon. I think that Gesenius 
is right to identify this as a dittography. The original probably had just pq(w)H , which is 
literally translated as “opening.” Most of the times this refers to the opening of eyes or 
ears (Gen. 21:19, Isaiah 35:5, 42:7 etc.), and this is the sense in which pqH  should be 
taken here. Note that the LXX translates this as “opening of the eyes to the blind,” and 
Luke prefers this translation too (see Luke 4:18). There are other manuscripts which have 
pqwH , and therefore do not support the Masoretic reading. 

27 This colon is problematic. Delitzsch and others say that the explanatory use of a 
second verb (läSûm  ... lätët) is characteristic of Isaiah, but he gives no examples (see next 
colon too). We may have an idiom here that we no longer understand. So Oswalt, The 
Book of Isaiah, 562, notes 7 and 8.
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to give28 to them a garland29 instead of ashes,
an oil of gladness(joy) instead of mourning, 

a ‘mantle of praise’30 instead of a faint spirit;
so that they will be called31 oaks (terebinths) of righteousness,

a planting to manifest YHWH’ glory.

4)
And they will rebuild the ancient ruins,

They will raise up the former desolated places.
(and) they will restore(make new) the devastated cities,

the places which have been desolated ‘for many generations.’32

5)
The strangers (aliens) shall stand33 and shepherd your flock,

and the foreigners34 will be your serfs and vinedressers.

6)
And you will be called priests of YHWH,

28 The LXX and the Syriac do not have the verb ntn. I think the verb should stay 
unless “to the ones mourning in Zion” is deleted too, as the critical apparatus of BHS 
suggests. It seems that both the Syriac and the LXX chose to leave ntn out for a better 
translation, without losing the meaning of the text.

29 The LXX translates this as “glory,” and the Syriac has “beauty.” There is no textual 
support for these translations, therefore they are most likely interpretative comments of 
what the “garland” or “head dress” symbolized. 

30 The Targum Jonathan has “a praising spirit.” This is most likely an interpretative 
comment which is very common in the Targum. 

31 Note the MT Pual perfect of qr’. This form occurs mostly in this part of the book 
(see 48:8; 58:12; 62:2; and 65:1).

32 Literally, it is “of generation and generation.” A reading from the several manuscripts 
of Qumran adds yqwmmw. In this case the translation would be: “they will raise up the 
places which have been desolated for many generations.” This reading is not supported by 
any other text, and it should be taken as an explanatory addition, or may be an attempt to 
maintain the parallelism. 

33 Alexander and Young see the combination “stand and feed” (stand and shepherd in 
my translation) as expressing the patterns of oriental shepherds. Others want to move 
“stand” to the end of verse 4. However, the appearance of the same combination in Micah 
5:3 (English 4), as well as the evidence of the versions) argue for the MT reading. So 
Oswalt, The Book of Isaiah, 568, note 28.

34 It is literally “sons of those who are foreigners or strangers,” but this simply means 
“foreigner.” 
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‘you will be referred to as “ministers of our God”’35;
you will eat the wealth of the nations,

and you will boast36 in their splendor.

7) ‘Instead of your shame you will have a double portion’37

‘and instead38 of disgrace they will shout for joy in their 
share;’39

surely they shall inherit a double portion in their land,
(and) everlasting joy will be theirs.

8)
Because I YHWH love justice,

I hate robbery in wickedness,40

I will faithfully41 give them their reward,42

And I will make an everlasting covenant with them.

35 The literal translation is “it will be said of (to) you: ministers of our God.” 
36 The Masoretic text has ttymrw which means “to change or exchange places.” It is 

probably a scribal error, and it should be tt’mmrw. This is the Hithpael of `mr which 
means “to pride oneself.” 

37 The LXX translates this as “thus shall they inherit the land a second time,” 
completely omitting “disgrace.” The Syriac, Vulgate and Targum Jonathan support the 
Masoretic text. The LXX probably had an inferior text at this point. The phrase is 
translated literally as “instead of shame, double (second).” The word m nh must refer here 
to some kind of inheritance, this way completing the parallelism in the text. 

38 Even though the word Ta ºHat is omitted in the second part of the verse, the first 
Ta ºHat is extended to the corresponding substantive of the second phrase. 

39 Note the change from the second person plural to the third person plural. In poetic 
(or prophetic) language there sometimes occurs a more or less abrupt transition from one 
person to another (see GKC, §144p). In the prophets such a shift is not uncommon, 
occurring 11 times in Isaiah alone. See the comments of Oswalt, The Book of Isaiah, 568, 
note 30.

40 The Masoretic text has `ô lâ  which could be rendered as burnt offering (the Vulgate 
has “holocaust”). Some medieval manuscripts of the Old Testament, LXX, Syriac, Targum(s) 
and the Arabic version all translate the word as “injustice” or “iniquity.” The word is 
rendered by Holladay as “perversity” or “wickedness.” Jerome saw the expression as 
redundant, but this is fairly common in the Old Testament. 

41 Or, “I will give their reward in truth.” The LXX has “the just” for MT “in truth.” 
Note that my translation is also supported by the ESV.

42 In Hebrew, Pü`ullâ , “just wage,” occurs also in 40:10; 49:4; 62:11, and 65:7. In all 
but the last reference the connotation is positive. See Oswalt, The Book of Isaiah, 569, 
note 36.
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9)
Their seed will be known among the nations,

and their offspring in the midst of the people,
All who see them will acknowledge them,

That (because)43 they are a seed YHWH has blessed.

1 The Spirit of the Lord YHWH is upon the speaker of this passage 
which has been identified above with the “Servant of YHWH.”44 
This identification is the only rational one given earlier passages 
referring to the Spirit of YHWH in Isaiah 11:2 and 42:11, and 50:4, 
7 and 9 where only the Servant uses the address found here ”Lord 
YHWH.” This is the result of the anointing which in this passage 
should be taken to be prophetical45 from the verses that follow. 
Jesus quoted part of this verse in the synagogue of Nazareth (Luke 
4:18 20), and later alludes to his prophetical role (Luke 4:24 27). It 
should be noted that the “Servant of YHWH” presented here has 
knowledge of the divine counsel (53:4). He possesses the spirit 
without measure (John 3:34), and the word of God is in his 
mouth.46 Also John identifies the testimony of Jesus with the spirit 
of prophecy (Rev. 19:10). It can also be noted that the passage in 
Luke 4 happened after Jesus’ baptism with the Holy Spirit (Luke 
3:22; Acts 10:38), therefore the anointing with the Spirit has taken 
place. He also states (after finishing the reading which seems to 

43 Cf. the comments of Oswalt, ibid., 569, note 38.
44 See the discussion above and also the article of Robert B. Chisholm Jr., “The 

Christological Fulfillment of Isaiah’s Servant Songs,” Bibliotheca Sacra 163:652 (October
December 2006): 387 404. He argues that Isaiah 61:1 3 is the fifth Servant Song, and the 
speaker is “clearly a royal figure.” That Isaiah 61:1ff represents an additional Servant text 
has been argued earlier by a series of scholars (Henstenberg, Delitzsch, Cheyne, Procksch 
etc.). For the support of the last statement see R. Schultz, “The King in the Book of 
Isaiah,” in The Lord’s Anointed: Interpretation of Old Testament Messianic Texts, eds. 
Philip E. Satterhwaite et al. (Grand Rapids: BakerBooks, 1995), 160, note 49.

45 The anointing with the Spirit prepares a person (whether king, priest or prophet) for 
his assigned work. See 1 Kings 1:31, Leviticus 8:12, and 1 Kings 19:16. Also note that 
Micah was filled with the Spirit of YHWH (see Micah 3:8). The anointing not only 
consecrates a person for the office, but also empowers him (see 1 Sam. 10:1, 6 and 
16:13).

46 This was prophesied about “the Prophet” in Deut. 18:18, and applied to Jesus (John 
17:8; 4:25 26).
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have been a combination of Isaiah 61:1, 2 and 58:6b): “today this 
scripture is fulfilled in your hearing” (Luke 4:21). Even though, as it 
is argued, this passage might have referred to Isaiah and possibly 
other prophets (though I think that is unlikely),47 it should be clear 
that Isaiah spoke as a prophet describing the ultimate (and escha-
tological) prophet (see Deut. 18: 18 22) which should be identified 
with the Messiah. This passage does not directly identify the prophet 
with the Messiah, but the Hebrew mä aH (anointed) hints to it, and 
also the connection of the Spirit of YHWH with the Davidic branch 
from Isaiah 11:2. It is interesting to note the exegetical link found 
in 11QMelech between Isaiah 61: 1 2 and Daniel 9:25, 26. This text 
refers to the “Anointed One” who will be cut off, a passage with a 
clearer Messianic reference. In this passage a Trinitarian shade can 
be seen,48 especially if (as mentioned above) the identification of the 
prophet with the Davidic branch, which is also the Branch of 
YHWH (see Isaiah 4:2), is accepted.49 Note that after the blessings 
that the city of God will enjoy are described in the preceding 
chapter, “the prophet now turns to speak of the one who will bring 
those blessings (so Young). Or, to put it another way, having just 

47 Note also the comments of Allen Ross: “It was the portion of this passage that Jesus 
read in the Synagogue (in Luke 4) and reported fulfilled in their hearing. Thus, no matter 
what the actual historical application might have been for the speaker (the prophet, or the 
remnant, or the compiler), the ultimate and fullest meaning is that the Holy Spirit anointed 
Jesus to declare the Good News.” See the study of Allen at http://www.bible.org/page.php? 
page_id=2583. That Jesus is the prophetic Messiah in Isaiah 61 is also assumed by S. E. 
Porter, “The Messiah in Luke and Acts: Forgiveness for the Captives,” in The Messiah in 
the Old and New Testaments, ed. Stanley E. Porter (Grand Rapids: Eerdmans, 2007), 144 64.

48 See the comments of E. J. Young, The Book of Isaiah: Chapters 40 66 (Grand 
Rapids, Michigan: Eerdmans, 1972), 459. 

49 Note that Schultz, “The King in the Book of Isaiah,” 160 65, disagrees with Motyer 
(see note 4 in this essay for his division of the book) who understands the “Conqueror” in 
the last part of the book as a messianic figure. Schultz believes that the “Conqueror” is 
clearly YHWH. In my opinion, Schultz misses the intentional ambiguity in the book of 
Isaiah between the messianic models presented and YHWH. Not only the Conqueror, but 
also the King in the first part of the book “interpenetrates” YHWH. Note for example that 
´ël GiBBôr (God Almighty) is applied to the messianic King in 9:5 (verse 6 in English), 
and to YHWH in 10:21. This overlap (or “interpenetration”  perichoresis) of titles and 
actions of YHWH and the messianic figure(s) throughout the book of Isaiah have been 
rightly used by Christians to argue for the divinity of Christ. To try to distinguish sharply 
between the messianic figure(s) and YHWH is not necessary (and it is perhaps misguided).
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described what the city will look like as it reflects the light, he now 
speaks of the Light itself, the Servant/Messiah.”50

To bring good news is the purpose of the Anointed with the 
Spirit, just as the purpose of the anointing was to empower him 
with Spirit. The Greek word used for “to bring good news” 
(euvaggeli,zw), could also be translated as “to evangelize,” and hints 
to the New Testament idea of gospel. In any case, the news or 
tidings are good and are being brought to the meek (‘nw), a word 
which could also be taken as ‘afflicted’ or even ’poor’ (LXX  
ptwcoi/j). This was clearly fulfilled by our Savior Jesus Christ, while 
Isaiah as a prophet only announced this.51 Jesus’ call in Matthew 
11:28 also has in view the oppressed, and his gospel is for the 
meek who see their weakness and inadequacy to save themselves 
(also their need for a Savior). Jesus also came to heal the broken-
hearted (see Ps 147: 3), and to proclaim emancipation to the captives. 
It should be noted that the first phrase is not mentioned by Luke in 
4:18 20. This is probably due to the fact that he did not intend to 
be literal, or might have quoted this part of the Scripture from 
memory. Even though Jesus performed miracles (healings, exorcism 
etc.), I think that Porter is correct when he notes that Jesus’ 
interpretation of the passage in Isaiah “includes both the physical 
healing of those afflicted, something expected from the Messiah, and 
the spiritual healing of sinners through forgiveness.”52 Thus, the 
“brokenhearted” may also refer to the people who are “in pain” 
because of their sins, while the captivity can also be applied to the 

50 Oswalt, The Book of Isaiah, 563 64.
51 See Luke 6:20; 7:22; 14:13; 16:20, 18:22, 19:8 and parallel passages. That this 

passage does not refer to “a prophet,” (including Isaiah himself), but rather to “the final 
eschatological” prophet should be obvious from the passage itself. Also, part of this 
passage is quoted by our Savior in Luke 4 and indicates that “Jesus saw himself as 
performing a prophetic role..., being the eschatological prophet proclaimed in the Old 
Testament quotation.” See Porter, “The Messiah in Luke and Acts,” 154. He sees the 
passage in Luke 4:16 30 as “programmatic in Luke’s gospel for announcing the mission of 
Jesus.” Ibid., 150.

52 Porter, ibid., 153. Note that Augustine of Hippo thought of sin as a disease, and saw 
the gospel (the good news) as a medical treatment that heals the sinner from this illness. 
The imagery of sin as a disease is also well established in the Orthodox Church and has 
been found useful by many Christian writers. See A. McGrath, Glimpsing the Face of God 
(Grand Rapids: Eerdmans, 2002), 84 5 and Isaiah 53:4 5.
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bondage of sin. Jesus’ main purpose was not a social revolution, but 
rather a spiritual one (Luke 19:10; John 8: 36). 

Luke uses the word ‘a;fesi"’ in this verse for release which can 
also be translated as “remission” and carries the idea of forgiveness 
of sins.53 The term also occurs in connection to the “release” from 
debt and slavery every seventh year in Israel (Deut 15:2), and in 
connection to the year of Jubilee (Lev. 25:8 12). The last phrase in 
this verse is slightly unclear, and it differs in the LXX. Considering 
Luke’s rendering of this passage in Jesus’ speech in Nazareth, the 
lack of clarity in the Masoretic text, the parallel for the reading in 
the LXX (see Isaiah 42:7, 35:5), and the normal use of pqH, I think 
that opening to those who are bound can also be applied to the 
spiritually blind. And pqH may be applied to the opening of “spiritual 
eyes.” Of course Jesus opened the eyes of many blind people,54 but 
as mentioned above, his mission had ultimately a spiritual purpose 
(John 9:39 42). Another explanation which takes in consideration the 
metaphorical language is that a prisoner which is bound and 
imprisoned (`sr can have this meaning Judges 15:10, Ps. 149:8) 
because of the darkness can lose his ability to see. In this case he 
needs both an opening of the prison door and an opening of the 
eyes. Porter notes that this same root for “forgiveness” is used in 
two episodes where Jesus fulfills the messianic expectations (Luke 
5:17 26 and 7:36 50). In the first episode Jesus “directly links 
forgiveness of sins with healing,” and in the second episode there is 
“graphic evidence of Jesus’ understanding of his messianic calling to 
include the forgiveness of those held captive by sin.”55

Note that the Servant/Messiah in this passage is not merely 
speaking or announcing. His words as a royal figure effectively 
bring to pass, just as a king who announces amnesty brings about 
the release and liberty of those bound. It must be emphasized that 
this “is the Messiah at work, bringing in his reign of justice and 
righteousness (11:3 5; cf. also 1:27).”56

53 Note that a;fesij is linked especially with the concept of forgiveness of sins in the 
gospel of Luke and Acts (cf. Luke 1:77; 3:3; 24:47; Acts 3:28; 5:31; 10:43; 13:38; and 
26:18). See Bosma, “The Challenges of Reading,” 19, note 29. 

54 See John 9; Luke 18:45 33 etc.
55 Porter, “The Messiah in Luke and Acts,” 153 54.
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2 To proclaim the year of the favor of YHWH. The year of the 
favor of YHWH and the day of vengeance are expressions 
previously used by Isaiah in parallel (34:8; 63:4 and possibly 49:8), 
and therefore neither “year”57 nor “day” should be taken literally. 
The year of the favor (räcôn) of YHWH refers to the salvific period 
that Jesus is inaugurating. This can also be understood in the light 
of the year of Jubilee presented in Leviticus 25:13 and Deut. 15:2, 
which was a time of canceling debts, return of property, and release 
of slaves. In the background of verse 1, this salvific Messianic year 
should be interpreted as a period of grace (time of fullness) in the 
New Testament, when the preaching of forgiveness of sins and 
redemption is to be preached.58 Whether the duration of the time of 
vengeance will be the same as for the time of favor is irrelevant; 
what is clear, is that the same prophet will proclaim the day of 
vengeance. Since Jesus inaugurated the New Covenant at the time of 
his coming, the question that arises is if that is the same time when 
the period of vengeance started. Some commentators think that 
Jesus’ purpose in his first coming was to inaugurate only the salvific 
period, and that is the reason that Luke presents Jesus as stopping 
after reading the first line in verse 2. On the other hand, it is 
possible that Jesus, like any other rabbi, read enough to bring the 
passage to mind. In any case the evidence from the Gospels points 
to Jesus as one who came to bring salvation;59 the only judgment 
that he alludes to is passive. People, by not receiving the Son, 
condemn themselves (John 3:36; 5:24; 9: 35 41), but the vengeance 
of our God refers to the active judgment which is to come and in 

56 Oswalt, The Book of Isaiah, 565. The connection between the messianic King (from 
Isaiah 9, 11 etc.) and the messianic Servant (from he second half of the book) is 
convincingly established by Schultz, “The King in the Book of Isaiah,” 141 65. In fact, 
“there is reason enough to view the King and the Servant...as one messianic royal figure 
carrying out various tasks on Israel’s behalf...” Ibid., 162.

57 This was taken literally by Clement of Alexandria to mean that Jesus’ ministry was 
one year long. It is known today that this is not historically accurate. See J. A. Alexander, 
Commentary on the Prophecies of Isaiah (Grand Rapids: Zondervan, 1953), 399. 

58 See Galatians 4:4; 2 Cor 6:2. See the grace equivalent in the New Testament: Rom. 
5:2; 6:14; 11:5 2 Cor. 8:9; Ephes. 2:8 etc. The Messiah as presented in Luke and Acts is 
especially concerned with forgiveness of sins. See again the article of Porter, “The Messiah 
in Luke and Acts,” 144 64.

59 See John 10:10, 28; 3:16; 1 John 5:20 etc.
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which the Lord will play an active role.60 The Hebrew word used 
here (nqm) expresses the theological truth that God is the source 
judgment (see Deut. 32:35, Isaiah 35:4 and 47:33), and it implies 
requital for sin which will not go unpunished. The comforting of the 
mourners is further expanded in the third verse (also see Isa. 49:13; 
57:18; Jer. 31:13), and it is the result of the coming day of 
YHWH’s year of favor. 

 
3 To place to the ones mourning in Zion. It should be noted that 
the language used throughout this passage is highly poetical, and of 
course belongs to the Old Testament period. A new era (age) is 
predicted (see Deut. 30:1-14 and Jer. 31:31-34), but the same old 
language and prophetic idioms are used. This should make perfect 
sense; if the language of the New Covenant would have been used 
in Isaiah’s prophecies, the people would not have understood the 
language, and probably would not have had any appeal to them. 
After the coming of the “new age/era” when some of the promises 
were being fulfilled, and some of the blessings were visible, the task 
of translating the Old Covenant language to the New Covenant one 
was, however, possible. In this verse the prophet continues 
proclaiming the reason YHWH sent him in poetical language. It is 
possible that, as the LXX reading suggests, the original text was 
missing the ( ûm) or possibly the (ntn).61 Most likely, however, it is 
another instance when Isaiah “corrects” himself by further explaining 
his position. The “garland” that will be placed on the mourners will 
also be given to them. He uses a play of words (paronomasia) to 
contrast the garland (p’r) with the ashes (’pr). Even though the ones 
mourning in Zion can be taken as the people of Judah mourning for 
(or in Zion) for its destruction after the return from the exile, the 
ultimate meaning should be that of the people repenting (and 
therefore mourning for their sins).62 This will happen (and has 

60 See Mt. 11:24; 12:36; John 5:22; Rom. 14:10; 2Cor. 5:10; Rev. 14:7; 20:11 15 etc. 
Bosma, “Challenges of Reading,” 19, thinks that this “striking omission of any reference to 
the day of vengeance at this point was not arbitrary but intentional; it reflects Luke’s 
“already” and “not yet” eschatological perspective.”

61 See also the discussion under the textual notes.
62 See Zechariah 12:10 and Acts 2:37, 38.
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happened) in the church, and at the preaching of the church.63 The 
oil of joy refers to the blessed condition of someone who is under 
God’s special favor. According to Ps. 45:8, this is obtained by 
anointing, and could point to the pouring of the Holy Spirit 
prophesied by Joel (2:28), and which, according to Peter, began at 
Pentecost (Acts 2:17 21). In any case, in poetical language Isaiah 
describes a vivid contrast between a time of sorrow and a time of 
joy.64 A mantle of praise is contrasted with a faint (or weak) spirit. 
It is well known that in the Old Testament the garment can 
symbolize the disposition or quality of the person that wears it. Thus 
you can wear the garment of salvation (Isa. 60:10), a mantle of 
praise, or be clothed in “honor and majesty” (Ps. 45:3), or with 
violence (Ps. 73: 6).65 The place of a faint spirit will be taken by 
an attitude of praise. What the Messiah brings are spiritual gifts, our 
Spirit is rejuvenated and we are empowered (Acts 1:18). The people 
of God then become oaks of righteousness, which are a symbol of 
strength and durability, and the result of YHWH’s planting. While 
the vineyard (Judah) planted by YHWH in Isaiah 5 produced 
bloodshed and brought a cry, now, the planted people of God will 
manifest His glory (see 60:20 21). The people of Israel exchanged 
the glory of YHWH for “that which does not profit”66 and ended up 
in shame (Hos. 4:7). The people of God in the “new age/era” are 
called, however, to do all for the glory of the Lord, thus honoring 
Him.67

63 This paper assumes that the Israel in Isaiah’s prophecies refers to the Christians in 
the New Covenant, and Zion and Jerusalem represent the Church. Alexander, points out 
that just as Rome can refer to the Roman Catholic Church, so can Zion or Jerusalem refer 
to the whole of Israel. For the identification of Israel with Christians see Rom. 9: 6; 
11:26; Rev. 2:9; 3:9 etc.

64 It seems that people anointed themselves with oil on occasions of joy, and a diadem 
or head covering was used by brides. See Eccl. 9:8; Song of Sol. 4:10; 2 Sam.12: 20; 
14:2 and Ps. 23:5.

65 The same idea can be clearly seen in Paul’s description of the armor of God in 
Ephesians 6:10 20.

66 See Jer. 2:11. Also it is significant that Ezekiel clearly describes God’s glory leaving 
His temple in Jerusalem (Ch.10), this being the direct result of the exchanging of God’s 
glory for shame among God’s covenantal people.

67 See 1 Cor. 10:31; Eph. 1:12; 14. Because it is to our God to whom all glory is due 
and will be given: Phil. 1:11; 2:11. 2Tim. 4:18; Rev. 1:6; 4:11; 5:13; 19:1. The “new 
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4 And they will rebuild the ancient ruins. Again, even though this 
verse can be interpreted as referring to the rebuilding of Judah’s 
cities after the Babylonian exile, the building of the Church is 
ultimately in view here. The dispensationalist view sees this as a 
promise for the restoration of the nation of Israel and the rebuilding 
of its cities at some time in the future. Some even identify the 
formation of the present day Israel with the beginning of the 
fulfillment of this verse. To refute their point is not the point of this 
paper; suffice it to say, as this passage points out, the restoration is 
tied to the coming of the Messiah, and a change of heart of Israel 
has to take place in the people for the better (see Jer. 31; Deut. 30 
etc). If today’s secular state of Israel is considered, given their high 
percentage of atheists and agnostics, and the lack of a Messiah in 
which they believe, this is hardly a fulfillment of this prophecy. The 
change in the text from infinitives to perfects with conversive waws 
should be noted in the second half of the third verse. So far, the 
mission of the Servant of YHWH has been described. In verses 4 
(3b) 9 the focus seems to be on the “captives,” who have been 
released by him and their impact in the world as a direct result of 
this mission. Even though some cities will be rebuilt, this passage 
goes further and suggests an expansion, which only the Church has 
been clearly fulfilling starting at Pentecost.68 The desolated places 
( mmh) imply land beyond the present border of the promised land 
(53:3), (r’ wn suggests the places were never inhabited they used to 
be desolated and sinister), and the foreigners are seen as participating 
in the rebuilding (60:10). Then, this language could (and should) be 
understood as Old Testament “imagery” which predicts and explains 
the universal mission of the Christian Church. Note that the people 
who were mourning for Zion are the ones who do this work of 
restoration after they have been delivered (vv. 1 3). It is a common 
theme in the Old Testament to associate God’s saving activity with 
building. Ezekiel anticipates the day when people will again build 

age/era” is understood in this essay to apply to the age of the Church. See also note 30.
68 For the beginning of the fulfillment of this prophecy, see the apostles’ planting of 

churches in Acts. The continuation of this prophecy can be seen today when the Church of 
Christ is present in every major nation of the world, and (by God’s grace) is still 
expanding.
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houses,69 and in Ps. 69:35 God is described as saving Zion and 
rebuilding the cities of Judah.

5 The strangers shall stand. This verse in Old Testament prophetical 
language and parallelism describes the mingling of the strangers 
(aliens) with the people of Israel. The expression Bünê nëkär is a 
common Old Testament expression to refer to strangers.70 The verse 
is not trying to contrast the work of the strangers and that of the 
Israelites, but rather that the distinction (so prominent) between the 
Jews and the gentiles in the Old Covenant will be broken up. This 
point is made by introducing the strangers as participating in some 
of the common activities of the Israelites. Israel is in the midst of 
the nations who are now part of the new covenant in the congregation 
of YHWH. The standing (‘md) probably has to do with the readiness 
to serve (2 Chron. 7:6), or may be a description of the Oriental 
shepherds’ practice (Micah 5:3).71 The terms used here: shepherds, 
serfs (or plowmen), and vinedressers seem the most adequate Old 
Testament terms to describe future offices in the Christian Church. 
Jesus often uses parables associated with these terms and Paul also 
uses similar language. The messenger of YHWH “will feed his flock 
like a shepherd” (Isaiah 40:11), an idea that is repeated by Christ in 
John 10, and Paul urges the overseers in the church at Ephesus to 
‘take care to yourselves and to all the flock” (Acts 20:28). Also, 
Paul refers to his work of proclaiming the gospel as “planting,” 
which is a good parallel to the vinedresser (or even plowman) idea 
(1 Cor. 3: 9; 9:7).

6 And you will be called priests. A problem seems to come up in 
this passage if this verse is understood as a contrast between the 
Gentiles (strangers) and the people of Israel. If the strangers are to 
be involved in the secular activities (v. 5) and the Israelites are to 
be priests of YHWH and ministers of God, then there will be a 
division between the “sacred and the profane” just as in the Mosaic 
covenant (Levites vs. the other tribes). The New Testament, however, 

69 See Ezek. 28:26; 36:10.
70 For other passages see Gen. 17:12, 27; Isaiah 56:6 and 60:10.
71 See Alexander, Prophecies of Isaiah, 400 01.
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makes it clear that in Christ, Jews and Gentiles are equal (Gal. 3:28) 
and we are called to be a royal priesthood (1 Pet.2: 5, 9), just as 
the whole nation of Israel was initially called to be (Exod. 19:19). 
Also, the contrast between the strangers and the Israelites is further 
disproved by Isaiah 66:21. The “you” in this verse is best under-
stood as referring to the new Israel, the Christian believers who will 
be ministers of God. This is again Old Testament prophetical 
language to make a distinction this time between the Christian and 
the non Christians who did not receive God’s salvation. Since 
“salvation is from the Jews” (John 4:22), and the first Christians 
were Jews, they were also the ones who spread the Gospel to the 
Gentiles (especially Paul). Then, in Romans 15:27, Paul urges the 
Gentiles to share their material blessings with the church in Jerusalem. 
This provides the interpretation of the second part of verse 6. 
However, this does not necessarily mean that the ones who will eat 
the wealth of the nations and boast in their splendor are only the 
Jews, but it is rather any worker which faithfully imparts the Gospel 
to others. This is a general principle that should exist between the 
Christians and their mother church, not only between the first 
(Jewish) churches and the newly formed Gentile churches, but between 
any person converted to Christianity and the body which imparted 
the Gospel to him. To boast in the splendor (glory) of the nations is 
a phrase difficult to explain, but according to LXX and other ancient 
authorities, this is the right translation. In any case, this same 
splendor or glory of the nations will be brought in the New 
Jerusalem described by John in Revelation 21 (see vv. 21 27). Since 
“glory” is usually mentioned in connection with our Lord,72 and the 
one who boasts should boast in the Lord (1 Cor. 1:31), it is possible 
that this “glory of the nations” is the Lord himself. Another 
possibility would be to consider “the crowns of glory” which do not 
fade away and will be worn by the faithful servants of Christ from 
every nation (see 1Peter 5:4), as the glory of the nations. Since the 
ones who imparted the Gospel are partly responsible for this crown 
of glory worn by the “nations” (Old Testament language), they can 
“boast (or take pride) in their glory.” 

72 Note that the word “glory,” in one form or another, occurs at least 23 times in chapters 
60 66.
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7 Instead of your shame you will have a double portion. This verse, 
again by using parallelism, contrasts the negative state of the people 
before the coming of the Servant, with the happy and blessed state 
after his coming. The shame and disgrace brought upon as a result 
of their sins and the idols that failed them (Isaiah 42:17; Jer. 22:22), 
will be replaced by a double inheritance. The word mi nè (double) 
seems to pose a problem for interpretation. The word mentioned 
before by Isaiah in chapter 40:2 refers to Israel which has received 
“double for all her sins,” and has been used by some scholars to 
defend the identification of the “Servant of YHWH” with the nation 
of Israel from Isaiah 53. Since the Servant in chapter 53 is pictured 
as suffering for the sins of others, he is assumed to be righteous 
(v.11), but it could easily be argued that this was not the case with 
the nation of Israel. If, however, the idea that Israel has suffered 
double for her sins can be supported (40:2), then it is possible to 
say that the “second portion” of the punishment was made for 
others, her sins being atoned for by the “first portion” of her 
suffering. This argument would then be invalidated since Israel is 
described to receive a second portion in verse 7. There are at least 
two better ways to explain the meaning of mi nè here. A possible 
explanation comes from one of the meanings of the word, since the 
word can be translated as “equivalent.” In this case, both Isaiah 61:7 
and Zechariah 9:12 would picture a just God who gives only what 
is deserved. Also, the punishment in Isaiah 40:2 is just, since it is 
equivalent to the sins of Israel. The second explanation, which I 
think is the one to be preferred,73 takes into consideration the 
poetical language. Alexander may be correct when he says that the 
word is used indefinitely to denote a very large portion.74 Then, the 
contrast in this verse is made between disgrace and humiliation, and 
the grace of God who restores the people and gives them undeserved 
spiritual blessings. Note that shame was prophesied to come from 
defeat and captivity, but when God, through undeserved grace takes 
Israel back, Israel will be ashamed of herself. I think it is this latter 

73 I think that it is rather difficult but possible to support “equivalent” as a translation 
for m i nè  . The word usually means double (Genesis 43:15), or second (Genesis 41:43; 2 
Kings 22:14), or a copy (Joshua 8:32).

74 Alexander, Prophecies of Isaiah, 403.
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type of shame that the prophet is talking about in this passage. It is 
a shame brought about by the contrast between God’s love and 
Israel’s faithlessness: “Then when I will make atonement for you for 
all you have done, you will remember and be ashamed…” (Ezek. 
16:63; also see vv. 54, 61 and Isaiah 54:4). The effect of this 
undeserved but certain double portion and share, which should be 
taken in a spiritual sense, is everlasting joy. The redeemed people 
will not all live in Palestine with a double portion of inheritance and 
rejoicing eternally. As Young points out, God has greater things for 
his people than an eternal life in earthly Palestine.75 In the New 
Covenant joy is one of the gifts of the Spirit (Gal. 5: 22), and 
enjoying the fellowship of other Christians and faith, are reasons for 
joy. 

8 Because I YHWH love justice. The love of YHWH for justice is a 
visible theme throughout the Old Testament,76 and so is His hate for 
injustice and wickedness (Ps. 45:7). The phrase “robbery in wicke-
dness”77 is hard to translate and understand, but it probably makes 
reference to the violent plundering of the Israelites by the Babylonians 
(see Isa. 42:22 25). YHWH, however, will faithfully (Be´émet) give 
the reward or recompense to whom it is due (40:10). This is also a 
truth which is stated in the New Testament. God will punish the 
people who do not obey the gospel of Christ, and who trouble the 
Christians (2Thes. 2:6 10), but will reward his followers (Mt. 5:12; 
Eph. 6:8; Rev. 22:12). The verse continues with a list of the 
blessings that the coming of the “Servant of YHWH” will bestow 
upon his people, the ultimate blessing being the making of a new 
and everlasting covenant (see Isaiah 55:3 and Jer. 31:31 34). It is as 
a result of YHWH’s character who loves justice and hates iniquity, 
and who is merciful, that a new covenant will be made. This is a 
covenant which will bring forgiveness of sins (Jer. 31:34; 33: 8), 
will put God’s law in the minds of the people, and write it in their 

75 Young, Book of Isaiah, 464.
76 See Exod. 23:6 and 15:26; Lev. 19:15; Deut. 16:19; Ps. 11:7; 33:5; 119:137; 129:4; 

Ezra 9:15; Isaiah 5:15; 24:16; 45:21.
77 According to Oswalt, The Book of Isaiah, 573, note 50, we may have here a 

hendiadys: “iniquitous robbery.”
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hearts. As God’s people of the New Covenant, it is easy to see how 
Jesus, the “Servant of YHWH,” was the mediator and High Priest in 
this covenant (Heb. 7 9). Also, through Jesus we have forgiveness of 
sins in this New Covenant (Eph. 1:7; Col. 1:14), a covenant which 
is eternal (Heb. 13:20; Rev. 14:6). 

9 Their seed will be known among the nations. After the climax was 
reached in the poem in the promise of the new and everlasting 
covenant (v. 8), now how the people of the covenant will be known 
in the world is explained. This verse describes the new people of 
God whose state of blessedness will be fully visible to the world. In 
a partial chiasm, Isaiah states that these will be definitely recognized, 
or better yet, acknowledged (nkr) among the nations. The amazing 
thing is that the Church sprang from a despised and much diminished 
seed of the Jewish people. This did not happen at a time when the 
nation was flourishing, but rather in a time of oppression when the 
promised Redeemer came in the person of Christ. The reason for 
this expansion is found in the engrafting of the Gentiles (Rom. 
11:11 24), a promise which was made to Noah (Gen. 9:27), to 
Abraham (Gen. 22:18), and is also found in Isaiah (56; 57:10 and 
61:5). I think that the fulfillment of this promise is seen in every 
place where Christians are present, especially in the missionary work 
among the heathen. Also, according to Paul, every Christian is an 
open letter for people to read (2Cor. 3:2), and from the beginnings 
of Christianity, they were “read” and enjoyed the favor of the 
people (Acts 2:47). In the Old Testament the choice was between 
“life and death, blessings and curses” (Deut. 30:19). Today the 
choices are the same, and the Christians chose, by God’s grace, the 
life which is in Christ (John 3:16, 36; Rom. 6:23) and which is a 
source of blessings and living water (John 7:38).

Conclusions

In this passage we have an amazingly accurate picture of the 
Messiah to come, his prophetical role, and the expansion of the 
people of God (the Church). It is Isaiah who is the speaker in this 
passage, but he speaks as a prophet for the “Servant of YHWH.” 
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Just as Isaiah prophesied beforehand, Paul was able to sum up 
Jesus’ mission with the following words:

Men of Israel, listen to this: Jesus of Nazareth was a man 
accredited by God to you by miracles, wonders and signs, which 
God did among you through him, as you yourselves know. (Acts 
2:22; NIV)

The greatest miracles performed by the Messiah were the release 
from the captivity of sin and the opening of eyes to “those who 
were bound.” Also, the “everlasting covenant” that he mediated 
opened the door for the nations, and along the centuries millions of 
Christians were acknowledged as a blessed seed “among the nations” 
and served Him joyfully as priests and ministers. The “day of the 
vengeance of our God” is still to come, and it will be a day when 
everyone will be given his recompense according to YHWH’s 
justice.

In the midst of sin, failure, and shame, the only one who could 
change the mood of the captives was the “Servant of YHWH” who 
came as the Messiah full of the Spirit of God. And he brought 
divine grace, a grace that not only forgave the repentant of their 
past sins, but also liberated and enabled the people of God to live a 
life of righteousness. This grace also transformed mourning into 
praise, and sorrow into joy. We are now in “the year of the Lord’s 
favor” when we share in the blessings of the people of God, a time 
when we can “build” the kingdom of God and work together with 
joy so that the Lord may be glorified.

The minister can preach this text with confidence and relevance 
today. For this, however, it is necessary to immerse very well in the 
analyzed text and its context (the immediate and the larger context). 
Also, together with the introduction and the verse by verse analysis 
of the text, the following notes from Allen Ross should help with 
the exposition of this text:78

78 This expository arrangement is from Allen Ross, “The Spirit filled Servant.” I 
recommend at least two sermons from this text. The first message could concentrate on the 
first two sections of the outline (I and II), and the second message could deal with the 
third section. Note that Ross includes verses 10 and 11 in his analysis. I left Ross’ 
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I. God’s servants are appointed by God’s Spirit to proclaim God’s 
message (Isa. 61:1a)

A. They are anointed by God. 
B. They are anointed by God to proclaim good news.

II. The proclamation of the Word of God transforms the lives of 
those who believe (Isa. 61 1b 3)
A. The good news is that there is hope for the hopeless.
B. The good news is that there is liberty from bondage.
C. The good news is that there is grace for the debtor.
D. The good news is that there is joy in place of sorrow.

III. God’s program of redemption fits us for service (Isa. 61:4 11).
A. We have been blessed with reconciliation. 
B. We have been made a kingdom of priests.
C. We have every reason to praise. 
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